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CASH is finding its way into ceremonies at the center of Samoan tradition. 
In some cases, it rcplaces symbolic or real goods in exchanges, whert'as in 
others, it is added to traditional media and incorporated into the ccremo
nil's. This articlc argues that, although its incorporation in sClIne cercmonit's 
such as weddings, hlll('rals, and lI!atai selcction has been straightforward, 
its introduction into otlH-T ct'rt'JIlonit's has created problems, which result 
from tllt' difficulty of linking the valut' of cash and other mort' complex 
Illt'asures of value such as social honor. 

This paper outlines three ccrt'monies in which incorporation of cash 
appears unproblematic and then discusses a formal apology, the ifoga, in 
which the introduction of cash has proven problematical. The performance 
of an ifoga by olle group, and its acceptancc by another, prevt'nts escalation 
of socially amI econOillically dismptivt' intergroup conflicts. It has tradition
<lIly involved the prt'st'ntation of symbolic gifts in quantities that rt'flected 
the t'stilllatt'd social damage caused by an offl'nse. As nt'w forms of social 
capital become rt'lt'vant in Samoan society, the value of honor and of 
damagt' caused by an ofTellst' becomes incrt'asingly difficult to establish 
with confidence. 

This paper deals with f~lctors that are complicating the social calculus 
involved in the apology. There is no readily available formula for estimating 
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the cash value of social honor and relatively few transactions Oil which 
to base calculations of ways in which <:ash might be eomhinl'd with other 
traditional gifts in a settlement. 

Monetization and Tradition 

Samoan culture has long been regarded as resilient, It was, as one st'nior 
colonial administrator noted in the 1940s, I like bamboo that bent and 
parted in the hlce of storms and resumed its original felfln when the storms 
had passed, The flexibility of Samoan culture, it has IWl'lI argued, allowed 
it to maintain its substance throughout the early phases of its incorporation 
into the world economy, The introduction of Christianity in the early 
nineteenth century, for instan<:c, represented a dramatic departure from 
traditional religion, and yet its complt'te and rapid adoption did little to 
change the substanec of the traditional Samoan social organization, The 
introduction of markets for wage lahor, land, and cash ill the mid
nineteenth century represented a dramatic departure from the traditiollal 
e<:onomy but was grafted on it without radkally transforming either 
traditional social or economic organization,2 

However, circumstan<:es arc <:hanging rapidly as a rallge of lIew Ltctors 
impact Samoan so<:iety and the traditions that underpin them, As Ae'au 
Semi Epati, a former constitutional lawyer and now a judge, noted ill a 
discllssion of the resolution of disputes over lands and titles, "TIlt' task of 
interpretation, definition and implementation of these respected and 
time-honoured <:Ilstoms is becoming more difficult as external influences 
multiply" (1988, ]68), These forces have gained momentum in Samoa since 
the Second World War and indude, among others, the in<:reasing nationaP 
and international4 mobility of the Samoan population, the progressive trans
femnation of the Samoan economy, rising levels of education (So'o 2006), 
transformation of the politi<:al system (So'o 2007, 2(10), dumges in the land 
tenure system (O'Meara 1987, 199,5), the influence of external agencies' 
agendas for Samoa (Macpherson 20(0), and thc growing influence of a 
global communication media that expose Samoans to alternative models 
of social organization (Macpherson and Macpherson 2(09), This artide 
focuses on the consequen<:cs of one of these shifts: monetization, 

Increasing commercial primary produdion for both the dOlllcstic and 
export markets, a growing dOlllcstic labor market generated by public and 
private investment and overseas development ,lssistan<:t', and the expansion 
of Samoan small and medium enterprises and remittances from Samoans 
who now work in industrial e<:onomies around the Paeifi<: rim have ill<:rcascd 
the amount of cash in cir<:ulation in the Samoan eeonomv and have con
tributed to the progressive monetization of Samoan so~ial organization, 
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The incrE'asing numbers of people who are either involved in wage work 
or are living outside the country, but who wish to be involved by proxy in 
ceremonial activitit's, means that more and morE' people are turning to cash 
as a suhstitute for direct personal involvement in ceremonial activity. 

Also, increasing amounts of cash have found their way into a range of 
"traditional" activities in which they were not previously found. A range of 
commodities and scrvices, once E'xchangE'd within kin groups on thc basis 
of the genealogical and historical relationships between proViders and users, 
now are bought and sold routiIlE'ly in markets. In some areas, the expecta
tion of filturc reciprocation that undE'rlay traditional cxchange has been 
replaced by a cash nexus. This trend is not unusual in rapidly monetizing 
economics: cash provides people with a convenicnt means of acquiring a 
range of goods and services without the emotional investment and commit
ment to reciprocate that was embodied ill the traditional exchange relation
ships. Cash can rcplace, or stand f(Jr, other elements that were formerly 
considered indispcnsable in thesE' exchangE'S. This is increasingly the case 
in contemporary Samoa. 

In S01l1E' cases, the cash has bE't'n relatively easily incorporated. Cash has 
become incorporatt'd into thE' appointnlE'nt and installation of family heads 
or matai (So' 0 2(07). Until the 1980s, the reprE'sentatives of thc branches 
of extended families met, often over an extended period, discusscd eligiblE' 
candidates, and eventually chost' one whom the family considered had the 
appropriate gent'alogical linkages and embodied the idE'al characteristics of 
a lcader. Thc person chosen was typically one who had rE'sided on and 
f~mned family land; understood local history, kinship, and politics; and had 
rE'ndered diligent and often unquestioning service, tautlla, to thc hunily 
titlE' holder or Illatai and bmily or aiga. 

Now, many families that hold titlE'S, and the right to appoint new 
titlcholdE'rs, create multiple matai on a single occasion from among those 
who can afford to make large cash contributions to the lE'aders of the f~unily 
(Tuimalt'ai'ibno 20(6). Because cash has become an incrE'asingly important 
consideration in appointments to titles, the criteria for an appointment have 
been interpreted more flexibly, and people who would not have been con
sidered as candidates even twenty years ago are now becoming titldlOldcrs 
(Toleafoa 2(07). Iii these cases, cash repi<lct's, at least in part, attributes 
such as knowlt'dgc of LUllily genealol-,'Y and history; a history of residence 
on CUllily land and service, tautua, to the hunily's chicfly title; demonstra
tion of leadership potential within the Lunily and village; and competence 
in formal oratory. Because these transactions are increasingly common, it 
is relatively casy br those who wish to confer tllE'1ll to establish an appropri
ate cash vahlt' for the social honor that the titles embody. Furthermore, 
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in most cases, the would-he titleholder is oHt'red an opportunity at a given 
cost such that there is little social risk of giving offt~nst' by underestimating 
the value of the title. 

Once chosen, the installation, or saoja'i. of a new matai formerly involved 
the production, collection, and redistribution of significant amounts of food 
and fine mats, 'ie toga, to chiefs from the village and, in some cases, the 
district, whose presence at the ecremony. signalled assent to the transmis
sion of the title and conferred hoth legitimacy and prestige on the event. 
The installation cercmonies provided an opportunity for the sponsoring 
hunily to demonstrate its leadership and corporatt-' solidarity and its capac
ity to produce and marshal significant <l'Iantities of traditional wealth. sllch 
as food and textiles. The series of related events in which the aiga intro
duced the titleholder to the family, the village, and. in some cast's, the dis
trict, offered it an opportllnity to acknowledge ami n·-affirm the connections 
between the title and the local polity. 

Now, increasing amounts of the f()()(1 presented on these occasions is 
purchased with cash, and the finc mats, which were once supplied hy kin 
to kin as an expression of solidarity in times of crisis, can now be hought 
anel sold in markcts." III the installation ceremonies, traditional gifts are 
supplemcntcd with, and in some cases replaced by, cash distributed in 
envelopes, which recognizes and ref1t'cts both the sponsoring family's 
capacity to raise wealth and the rdative statuses of those involved in the 
ceremony (Tuimaleai'ihmo 2(06). Some of the ceremonies, which followed 
the installation within the hunily, are managed by "sponsors": new holders 
arc not required to demonstrate the ahilities for which they have bet'n 
chosen. On these occasions, tlwre is no requiremcnt to demonstrate com
petence in l~lTnily knowlcdge or of oratory, which is possibly convenient 
hecause some of those bcing choscn live outside of the CUllily center and 
have limited knowledge and the competencies that might once have been 
expectcd of them. Cash paid hy the new titleholders can be IIsed to 
"smooth out" these problems and to avoid some of the questions about 
their competence in tradition and oratory. 

Also, cash has been incorporated increasingly in the election of politi
cians, jaipule, to the national parliament. In the 1960s and 1970s, matai in 
constituencies met, conferred, and chose a candidate for thc district on the 
basis of demonstrated servict' to bmily and cOlHlHunity and knowledge of 
Samoan society. Then the candidate stood unopposed. There is now increas
ing competition for parliamentary seats, and very lt~w constituencies are 
able to present a single candidate for elections any longer.(i Rival candidates 
no longer compete solely on the basis of" gCllcaloh'Y ami history of" service 



Monetization and Tradition 39 

to the fUlIily and district. Candidates routinely distribute cash and goods 
to funilies in electorates bd(Jre parliamentary elections to secure their 
votes (So'o 1998). 

Some scholars' have arglled that, in each of these cases, the ceremonies 
have not changed in any fllndamental way. The cash that now circlliates has 
lwen added simply to other limns of gift and undertakings that have been 
traditionally made by candidates to potential supporters and reflects chang
ing socio-economic and demographic realities. It is argued that candidates 
for both family titles and parliamentary scats are increasingly involved 
in the urban wage and salary sector and have neither time to engage in 
extended l~lce-to-face campaigning nor extensive plantations or farms from 
which they can take food and animals for distribution. However, they are 
in a better position to raise cash from other members of their l~lTnily, par
ticularly those relatives working abroad in higher wage economies, and by 
using other limns of personal properti as security li)r cash loans. The argu
ment is that neither the appointment nor the election process has changed 
fundamentally because both matai and faipulc still render service to those 
whom they aspire to represent. Advocates of this position argue that, in 
contemporary Samoa, the ability to raise and distrihute cash is as useful, if 
not more useful, as the ability to raise and distribute foocl. H Cash is a useful 
new index of candidates' sllitahility li)r a role that increasingly involves 
mohilizing resources on behalf of the extended family or of an electorate. 

Also, cash has heen Ilsecl to acqllire services that are not produced within 
the traditional sector but are thollght to mid value or prestige to traditional 
ceremonies. Cash adds to rather than substitutes for tradition. Although 
weddings,fa'ai]!oipoga, still involve traditional exchanges of goods, or 'oloa, 
from the bridegroom's side, and fine mats, and 'ie toga from the bride's 
side, cash is increasingly used to secure limousines, marquees, bands, 
videographers, alcohol, and sound systems that add to the prestige of the 
occasion within which the traditional exchanges occur. In these cases, it is 
argued, the incorporation of cash produces no significant changes to the 
central rationale of the exchange or of the tradition within which it occurs. 
People still estimate each Lunily's status and influence by calculating the 
vallie of both the traditional goods that are assembled and exchanged and 
of the nontraditional resources invested in the occasion. A hunily's ability 
to mobilize to raise this form of wealth, it is argued, is not significantly 
different from its ability to raise traditional forms of wealth. 

The same is true of funeral ceremonies, malill or 'oti. The traditional 
exchange of fine mats and cOllllllodities between the families of the deceased 
and between those l~lIl1ilies amI guests who pay their respects occur, but 
these are routinely augmented by gifts and distributions of cash. The 
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importance of those who attend and pay respects to the deceased is still 
acknowledged with symbolic gifts of mats and food, but these arc increas
ingly augmented by cash in envdopes known as ]}(lsese, or fares. Samoans 
contend that, although the media of exchange may have changed on tlwse 
occasions, the fundamental elements of the exchange remain constant. It is 
simply, people will argue, an example of how Samoans have adapted tradi
tion to the realities of the twenty-first century (Chan Mow 20(7). Now, 
more families employ funeral management companies, which can embalm 
and keep bodies in mortuaries and provide coffins and transportation. 
These fimeral services allow families to hold bodies while increasingly dis
persed brnilies return to Samoa for fimerals but also entail new categories 
of costs that were not incurred in traditional funerals. Funeral costs, which 
were formerly met in the f()fIn of f(lOd and /Inc mats by kin in the village, 
now include new services and items that must be settled in cash with the 
companies that provide them. 

Some Samoans argue that, although the media have changed, the cul
turallogic and the substance of the traditions that are commemorated have 
not (Aiono 1992; Fuata'i 2(07). The growing number of matai installations, 
weddings, and ftmcrais, in which cash augments traditional presentations 
without producing any overt cultural dislocation or disjunction, give cre
dence to the claim that, e sui jaiga ae Ie suia ja'avac, pert()fInance elements 
may have changed but the cultural f(mnclations remain intact. 

The introduction and widespread usc of cash in these ceremonies is 
not secn as inferior to the f()od and fine mats that were formerly exchanged 
on thcsc occasions. In hlct, a number of people pointed to the increased 
conveniencc that cash brings to the ceremonies, without fundamentally 
changing the social contract at their center. One civil servant noted that, 
as people increasingly went alone to these events in taxis, it was more 
convenient to reeeivc cash because it was difficult to move large pieces of 
recently butchered meat by onesdf in a taxi. Another noted that cash was 
eonvenicnt because it could be held mon~ readily and recycled more easily 
when their turn to support the next such event arrived, as it inevitably 
did. 

In other cases, however, the incorporation of cash into tradition has not 
been as simple. This paper fc)cuses on olle such event: the forlllal apology, 
or ifoga, made by onc group to another to compensate {clr offense against 
their social honor, to restore stable intergroup relationships, and to 
mitigate the social and economic costs of unresolved social tension between 
groups that must co-exist within the same geographical and social spaces 
(Macpherson and Macpherson 200,5, 20(6). In this casC', we argue, the 
challenges to incorporating cash in this ceremony stems from the diffIcul
ties of establishing the value of social honor in an increasingly complex 
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society and from the knowledge that exchange values of such commodities 
as social honor are established morc readily and reliably when there are 
more transactions in a market. 

Unity as an Ideal State 

Samoans, when at all possihle, prefer to avoid overt conflict. \0 Samoan 
culture enshrines peace and harmony as an ideal. I I Ideally at least, social 
entities are united, IIWOpOO]Jo, and Samoan proverhs and passages of scrip
ture arc routinely invoked to cxplain the benefits of social solidarity.'2 This 
desired unity and social order is f(mndcd on a model of the ideal conduct 
between people in various named relationships: va fealoaloa'i. Elaborate 
speech (Milner 1961; Shorc 191)2) and behavioral codes exist to regulate 
the relationships between individuals and social entities ' ] in ways that 
minimize the probability of conflict arising. The social value of fa 'aaloalo , 
or appropriate rcspect, and of llsillsita'i, or obediencc, in both speech and 
interpersonal conduct is stressed in socialization and are the foundations 
of cooperation, f(lifaimca fa'atasi, in Samoan social organization. '4 Samoan 
culture is considercd by many Samoans at least"; to be synonymous with 
respect, an idea that is reflected in the following claim, 0 Zc aganlt'lt () 
Samoa 0 /e fa '(la/ouZo: Samoan custom rests on decorum and politeness. 
Conversely, the disruptive consequences of disobedience and a lack of 
respect are spelled out in proverbs, or alaga'llpll (Schultz 191).5), and in 
bbles, or fagogo (Moyle 1mH: 4.5-47). 

The Social and Economic Foundations of a Social Value 

At one time, the more-or-less absolute power of the chieftaincy ensured 
that villagcs lived in an order that rested on fear of extreme and often 
arbitrary punishment by the all powerful (lZn, or high chiefs, who, as 
Mcleisea (1992: 16-17) notes, controlled the spiritual, material, and physi
cal resources. Control of natural and supernatural resources conferred 
power over hUlllan resources. Over time, the formerly absolute power of 
the chieftaincy has been cOJlstrained. The adoption of Christian religion, 
the creation of the nation state and a national constitution, courts, and an 
evolving jurisprudence have all constrained the f(mnerly considerable 
power of chiefs in various ways and in various spheres of social 
organization. (Va'ai 1999). 

One hundred eighty years of steadily intenSifying contact with the west 
has brought about significant changes in Samoan social organization. 
Samoa's incorporation into the global political economy has produced 
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significant change (Macpherson and Macpherson 20(9) in some of its 
central institutions including the matai system (Meleisea and Schoeffel 
1983: 8.5-114; So'o 2007; Tcherkezoff 2(00); the land tenure system 
(O'Meara 1987, 199.5); the kinship system (Macpherson 1999); the j~lstice 
system (Anesi and Enari 1988; Epati 1988; Sapolll 1988; Va'ai, 1988), eco
nomic organization (Shankman 1976; World Bank, 1991), and demography. 
Despite these changes, the value placed on order and unity remains 
central. Even in a mixcd economy, the maintenance of social cohesion and 
the managemcnt of tension remains significant.ili 

The desirability of unity is stressed in many contexts and not simply for 
its own sake. United social entities are able to cooperate, to mobilize social 
and economic resources, and to compete effectively with other like units. 
Effective mobilization and management of groups' resources hy competent 
leaders permit them to increase both their material and sociopolitical 
capital bases. In turn, this allows a group to increase sociopolitical prestige 
and its influence among other like units. A united group becomes the 
subject of positive public discussion and admiration not simply because it 
is united hut because it becomes more politically and economically 
influential. 

Unity and cooperation reflect well Oil the leadership of the group, and 
its members benefit indirectly by association with an effective group. When 
individuals have options, they will be more likely to align themselves with 
and contrihute to stronger more effective groups hecause they stand to gain 
more from such associations. As a consequence, in the past and to some 
extent even now, strong, united groups generally became progressively 
stronger. 17 

Conversely, unresolvcd conflict can disrupt social, economic, and reli
gious activity within the social entity within which it arises. Divided house
holds, juaifale, family groupings, aiga, villages, rlll'lI, and districts, itrlllUllo, 
have difficulty maintaining routine social, economic, and religious activity. 
A group that is internally divided is described as lc pulca, or unmanaged, 
and is unahle to mobilize its resources pffectively.IH Without resources, 
even effective leaders arc unable to incrcasc thc group's material and socio
political capital hases. A divided group risks losing ground to other like 
groups and its ahility to influence the alEtirs of the larger groups of which 
it is part. Also, it may become the subject of critical public discussioTl of its 
affairs by others, which hrings with it the possihility of escalating conflicts, 
as divided groups at the center of the matter are forced to respond to 
public criticism. 

Protracted conflict reflects hadly on the leadership of the social entity 
in which it exists, and its memhers may suffer indirectly hy association with 
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it. Because individuals arc able to opt to align themselves with one of a 
number of descent groups with which thcy have links, the size of groups 
will vary over timt' as individuals exercise their right to opt in and out of 
groups. \Vhen all otllt'r things are equal, people will generally choose to 
give their primary loyalty to stronger, more prestigious groups. As a conse
quence in precapitalist Samoa, and to some extent evt'n now, weak groups 
generally became wcaker. 

The Promotion of Unity 

The maintenance of collective unity or, more accurately, the management 
of tension within collcctivitit's assumes considerable importancc in Samoan 
social organization. Both Samoan proverbs and passages from scripture 
are invoked to explain the benefits of pt'acc and the social value of those 
who make it. Hl Leaders are judged in part by their ability to promote and 
maintain unity and to manage intragroup conf1ict as it arises. Samoans 
are rt'mindt'd of Samoan and biblical heroes who used their vvisdom to 
promote unity and to manage tension.20 Those who would endanger the 
unity of a group are likened to a poisonous fish, le llr!aV(lO, which was said 
to poison the schools of fish with which it swam making them inedible 
(Schultz 1980, 22). 

ThrougllOut life, Samoans are taught the importance of respect for those 
entitit'c1 to it. In a gerontocracy, tilt' entitleHlt'nt to respect is relatively 
t'asily established: virtually evt'ryone who is older is entitled to respect, 
dt'ference, and obedience. 21 Thost' who fail to show appropriate respect are 
described variously as being le 1Il(~f(lllf(lll (or unthinking), valea (or stupid), 
fia sili (or wanting to be hetter than others), andfia IIUlllalllga (or wanting 
to take a position to which one is not entitled). The tt'nn chosen to describe 
the failure and reaction to it varied with the significance of the act in which 
it was revt'aled. 22 

Entities have an incentive to instil these values in their members. The 
positive const'(lucnces of successful socialization of Hlt'rnbers are obvious. 
Croups whost' lIIemiwrs show respect and the capacity for appropriate 
judgment and conduct are wt'll regarded by others. They are less likely to 
suffer internal conf1icts or to become embroiled in disputcs \vith other 
groups and are free to exploit available material and human resources 
without interruption and to prospt'r economically and sociopolitically. 

Failure to instil tiwse values has its costs. The f~lilure of a member of" a 
collectivity to show appropriate rt'spect reflects not solely on the offender 
but on other IlwlIlbcrs who have htilt'd to instil this central value.2

] A person 
who is ignorant of the appropriatt' social conventions cannot, as Shore 
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(1982: 174-7.5) notes, be held responsible for their acts. Parents and guard
ians who fail in this arc held responsible for the failure to instil the capacity 
for moral judgment.24 In certain circumstances, the Llilllre to show appro
priate respect ean lead to potentially dismptive conflict. In sllch cases, both 
the individual and his or her f~unily are held responsible for the act, any 
resultant conflict, and the eosts of its resolution. 

Parents, guardians, and other members of hOllseholds and extended kin 
groups beeome the primary agencies ill the process of estahlishing the 
importance of both f~l'aaloalo and usiusita'i. The importance of these attri
butes is learned, largely informally, in day-to-day interaction and from tilt' 
observation of the speeeh and conduct of other more experienced members 
of the family. The recounting of bgogo, or f~lhles, certain songs, and the 
public discussion of the f~lilings of others and of their consequences hdps 
the young to define and operationalize the values amI to comprehend the 
relative importance of various types of breaches. The ready approval of this 
conduct and the equally swift punishment of violation of the norms become 
established relatively rapidly. 

The importance of the value of respect, and its corollary obedienee, also 
is promoted by Samoan Christian churches and more particularly the more 
established and usually more conservative denominations. Pastors regularly 
remind their adherents of the benefits of obedience and the costs of 
disobedierwe to those who are entitled to it. Congregations are regularly 
reminded of the need to honor and obey God, parents, leaders, and 
agencies of state. 

The fOrlo a Inatai, the councils of chief's responsible fix the managenlt'nt 
of the village and the maintenance of village order, pass judgment of con
duct of members of the village and punish those whose activity breaches 
principles of respect and obedience and thereby threatens village order. 
The councils lTIay punish not only offenders but also their f~lInilies whom 
they hold indirectly responsihle filr the misconduct of members."" Thefi!llo 
establishes the facts of the matter, identifies the wronged party, and deter
mines the seriousness of the breach and determines how it is to he righted. 
The fono's hearing, at which all village LlInilies are represented, takes place 
in public and is characterized by extended and often repetitive discussion 
of the facts and their significance. The accessihility of the proceedings and 
the high level of representation may explain why many wrongs arc righted 
in these contexts with the support of all of those involved. 

The Failure of Order 

Despite these precautions, and the general commitment to the values 
of respect, obedience, and social unity and solidarity, tension is always 
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prescnt. Tension may develop in the relationships bctween individuals who 
stand in particular relationships to one another when one party exceeds 
what the other considers to be the limits on rights prescribed for those in 
that role. Thus, an untitled lIlan, who accepts that hc must obey reasonable 
directions from his matai, lIlay nonetheless resist when these directions 
are no longer considered reasonable or appropriate. This is a conscquence 
of the democratization of Samoan society, which has resulted in the 
contestation of f(lfInerly absolute power of matai. 

Similarly, tension within social entities may develop into overt conflict 
when sections hecome convinced that others have exceeded their rights 
within a relationship. Thus, the tallta(aflC, or men's side, may accept that 
the talluifafirw, or women's side, has important rights in thc election of 
a new matai but will resist when these arc exercised in ways that are 
considered unreasonable. Tensions, in both interpersonal and intergroup 
relationships, Illay escalate until a point at which the relationship is 
threatened. 

These two sets of tensiolls are oftcn connected. An individual's reaction 
to his neighbor'S activity on a plantation may rapidly escalatc into a conflict 
between their hUllilies. When this happens, the incident that provoked 
a particular episode may become relatively insignificant as the disputc 
assumes dimensions that reflect the history of the relationship between the 
bmilies. \Nhen this occurs, disputes may escalate to a point at which the 
entire village is forced to take one side or another, and the village fono may 
no longer able to maintain intemal order. When this has occurred in the 
recent past,~(j the state has, in the most public way, challenged the village's 
valued autonomy over its afTairs. 

Such challenges embody political risk for both village and state. The 
state risks placing itself in ,l position where its relative weakness in relation 
to large well-organized villages Illay be cxposed if the latter chooses to 
resist the state. The village risks exposure to ridicule and condelllnation of 
its inability to manage its own JlIembers and their affairs if the dispute 
becomes public knowledge as such events invariably do. Small wonder then 
that Samoans stress the management of the relationships between individu
als in proverbs such as tClt Ie va or maintain the relationship and celebrate 
good relationships in proVt'rbs such as va lelei (Schultz 1980, 14). 

Resolving Intergroup Conflict 

Despite elaborate attempts to regulate relationships between individuals 
and groups in tht'se ways, overt confliet periodically breaks out between 
individuals and groups, ancl wrongs have to be righted. These disputes must 
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be resolved. The right, and indeed the responsibility, to resolve disputes 
is one of four f(mns of authority,27 pule, which arc vested in the matai 
(Va'ai 1999). The f(mn of authority that binds the matai to act in this case 
is known as the pule fa'amalumalll, or protective authority, and "is 
possessed by matai and more specifkally the sao who is to protect f~lInily 
members and property from harm and uS1lfpation by others" (Va'ai 1999, 
.50). The most serious of thcse disputes call for a very public and highly 
symbolic f(lfIn of resolution in which representatives of the offending group 
make a formal and public apology to representativt-'s of the offended group 
on hehalf of their offending member. 

The Ifoga 

The ifiJga is a public act of self-humiliation (Macpherson and Macpherson 
200.'5) in which 'ie toga2H are presented by one group, as a fimn of apolo!-,'Y 
for the conduct of one of its members, to another. Once, if()ga were offered 
as a token gesture of submission by groups defeated in wars (Pratt 1139:3). 
Now, thc tcrm means, according to Milner, a "ceremonial request f()r f()r
giveness made by an offender and his kinsman to those injured" and COllieS 

from the word ifo, which literally means to bow clown or to make a formal 
apology (Milner 1976: 82-8:3). Ifoga may be offc:'red in circumstances 
ranging from cxtrcmdy serious acts of violcnce against the person such as 
mu~de~,2B manslaughter, accidcntal wounding, to acts against an individual"s 
honor such as adultery and public slander. 

It is possihle to represent the ifi)ga primarily as a social ceremony, to 
focus on its symbolic elements and social consequences, and to neglect the 
important economic dimensions of both the context and consequences of 
the ceremony. Unresolved intergroup conflict has the potential to clismpt 
social and economic Iik for protracted periods.'lo Conflict within a family 
can threaten its reputation and social honor, and all members suffer by 
association hecause resultant tension can clismpt the group's economic Iik 
hy making certain fimns of necessary coopt'ration or movement difficult or 
impossible .. 'l The serious attempts made to control conflid early stem as 
milch from economic as social cOllsiderations'l2 and should properly he seen 
as part of the process of exchange that forms the center of an economic 
system. Within the ceremony, parties arc attcmpting to estahlish a rate at 
which humiliation is exchanged for f()rgiveness. 

The Fonn 

The ili1ga usually involves representatives of the sidell that has accepted 
responsibility for an act of one or more of its members, collecting fine mats, 
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firewood, banana leaves, and cooking stones and going with these to the 
home of the matai of the aggrieved party as soon as is possible after the 
event, in silence and under cover of darkness. The offending party is led 
by one or more matai of the offt'nder's f~lJnily, which signifies both the 
acceptance by the aiga of colle dive responsibility for the ad of an individ
ual member and the seriousness of the offt'nse. In presenting offerings, at 
least symbolically, to the matai, who symbolizes its dignity and prestige, the 
offending aiga gives its most valuable asset: the person in whom its honor 
and social reputation are symbolically embodied. 

On arrival, the party piles their firewood, dried banana leaves, and 
stones, the basic clements of earth oven cooking, in front of the chief's 
house. The dried banana leaves arc the material used to start the fire, and 
the firewood is used to heat the stones on which pigs are typically cooked. 
The stones symbolize both the cooking stones of the earth oven, or Ulnll, 

and the stones that are placed inside the pig's abdominal cavity to ensure 
that it is cooked through. This t'lcment of the ifoga is a symbol of the 
acceptance by the offenders' representatives that the enormity of the crime 
of the offender is such that the aggrieved party is entitled to kill and cook 
the offender or his or her associates. 

The offender's f~lInily and chiefs sit in front of the house of the chief of 
the vidim's f~lInily, cover themselves with the 'ie toga and await the arrival 
of daylight. vVhen the offense is considered extremely serious and poten
tiaIIy damaging, the supplicants have been known to lie rather than sit, 
which is the most complete abasement possiblt'. Once the offender's 
representatives take their position on the ground, the ceremony must take 
its course, regardless of the level of anger within the aggrieved party. The 
silent, predawn approach redllces, bllt canJ\ot preclude, the probability of 
a preemptive attack by members of the aggrieved side. In turn, this reduces 
the prospect of spontaneolls and uncontrollable violcnce and increases the 
chance of reconciliation. 

\Vhen dawn arrives, the injllfed bmily discovers the if()ga and must 
decide how to react. In f~ld, the visit and their presence !lIay have been 
anticipated and even prt'pared fin by the receiving party. Of COllfse, there 
are two possible outeomes: the acceptance of the apology or its rejection. 
The possibility of rejt'ctioJl means that the ifoga is not without its dangers, 
and indeed, the t'xposure of a group's llIatai and others to the threat of 
danger may he necessary as a symbol of atonement. But f(~w if()ga are 
apparently rejected even whell the ads that gave rise to them are serious 
ollt's.:q 

After one to six hours, the matai of tht' aggrieved party wiII invite the 
supplicants into the house. The initial acceptance of the offering, signalled 
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by an invitation to end the most public phase of self-humiliation and enter 
the house, reduces, but docs not end, the dangcr of exposure to attack. The 
discussions that occur within the house are intense encounters, which 
embody the possibility of sudden outbreaks of violence.:l5 The facility of the 
matai representing thc supplicants, in the language of respect, their willing
ness to continue to publicly accept responsibility for the act and to put 
up \vith taunts and accusations in the aggrieved party's representatives' 
speeches, are cmcial to the sllccessfill conclusion of the reconciliation, 

In the house, after speeches are made by representatives of both sides, 
food is shared. The focus of both of these activities is tht' creation of a 
public agreement on the terms of any settlement, and in bct, tht' matter is 
now formally closed. The repetition and confirmation by speakers of the 
terms of the agreement effectively binds both the speakers and those whom 
they represent to the terms and confirms that the exchange of defercnce 
for forgiveness has been accepted. This is essential to ensure that later 
retaliation is not considered.:l (; 

In some ifoga prayers, in which biblical injunctions on forgiveness, love, 
and respect are central themes are offered. In this process, the seal of a 
higher authority is sought, and God is bound as a witness to the agreement 
of the parties. Such an agreement, \vitnessed by God, lIlay have a higher 
standing than a purely secular one might, and it is possible that this JJ\ay 
make parties less likely to consider violating it later. 

The Outcome 

The success of ifoga has traditionally depended to a large extent on the 
calculation of the seriousness of the act by the offender's party and the 
acceptance of thcir calculation by the aggricved. The exchange value of the 
foregone honor, which has been caused by the offense, is effectively negoti
ated in the conduct of the parties to the if(lga and is reflected in clements 
of the conduct of the ceremony. 

The flrst indication of the seriollsness comes from the offending party 
and is reflected in the composition of the party chost'n to make the apology. 
The seriollsness is reflected in size of the party and the social status of those 
within it. The second indication comes again from the offcnding party and 
is reflected in the number and quality of the finc mats and amount of food 
brought by that party. The third indication comes from the aggrieved party 
and is reflected in the It'ngth of time taken to make a decision to accept 
the if(lga and to invite the supplicants into the hOllSt'. The {illlrth indication 
is reflected in the tone of speeches of apology made by represcntatives of 
the offending party, The fifth indication comes in the tenor of speeches of 



Monetization and Tradition 49 

the aggrieved party's representatives and in the length of time taken before 
thq indicate formally that the ifoga will be accepted and that reconciliation 
is possible. 

Cash and the Changing Social Context of the Ifoga 

In the past, the resolution involved the symbolic abasement, passive 
acceptance of recriminations and insults, and gifts of fine mats and food by 
associates of the offender. Also, the resolution process allowed the associ
ates of the aggrievell party to vent their anger on the offtmders' associates 
and then to gain the moral high ground by extending forgiveness. The fine 
mats and food that they rcceived reflected the magnitude of the insult that 
they had suffered as calculated by the offenders. Their acceptance of the 
mats and food and the abasement and of the speeches of apology confirmed 
the offenders' calculation. 

The calculus was once relatively straightforward: the market in which 
values of social honor were established was relatively open. The value of 
the social honor was calculated on the basis of the status of the person to 
whom the offense had been offered and the seriousness of the offense itself 
to the community and focused on the sociopolitical costs and bcnefits of 
reconciliation to the groups involved. The range of values of social honor 
was constrained by the limited range of social positions within traditional 
society and by the relative status of the ofh~nder and victim, and the ele
ments of reconciliation were defined by custom. Furthermore, oHenses 
tended to occur and were resolved locally when relevant information was 
readily available. Ceremonies and settlements were widely observed; gifts 
were presented in public and could be seen and counted, and the valuc of 
settlements rapidly became public knowledge. 

The Changing Calculus of Social Honor 

In both Samoa and in diasporic Samoanl7 populations, cash is incorporated 
increasingly into ceremonial exchanges, including ifoga, as a convenicnt and 
highly portable substitute for certain classes of exchange goods known as 
'oloa. Reccntly, cash sums, ranging hctwecn $SAT .500 and $SAT 40,000,lH 
have heen added to the gifts presented in an ifoga. This has been pre
sented, usually in an envelope, after the presentation of fine mats and 
during the speech making. 

We were told the incorporation of cash began to occur when some urban 
bmilies, who did not haw rcady access to pigs, cattle, and taro, included 
a sum of cash to represent the amount of {<lOd that they might have been 
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expected to have presented. Cash could be gathered <juickly, transported 
easily and without large numbers of people re<luircd to carry large quanti
ties of food, and could represcnt a quantum {(lOci, which had known costs. 
In other words, the rccipients could translate the quantum of cash into a 
given amount of food by a simplc process of conversioll using t1w known 
values of large and small pigs and quantities of taro at the time. In these 
circumstances, its meaning was considcred clear: it represented a readily 
calculated amount of a traditional clement of the cerelllony. 

Over time, the meaning of the cash included may have changed and, in 
the process, may have undermined the ceremony itself. The inclusion of 
a sum of cash in the gifts made at an if(lga may be seen by either or both 
the offtmder and victim to recognize the changing value of reputation and 
of life. It recognizes that, although the self-abasement and fine mats may 
resolve the issues of social honor that generate the intergroup tensions, it 
cannot fully compensate for the loss or damage of reputation, human social 
capital, or the earning potential. The inclusion of cash attempts to redress 
the costs of loss of social reputation or social capital, but also it introduces 
new elements of risk. 

Cash is most likely to be effective in this role whcn the calculus of social 
honor is relatively transparent and widely understood. Calculation of the 
value of an affront is, like all values, most reliably established when there 
are many transactions in the market. The more numerous and varied the 
number of transactions, and the more open or public thc market, the better 
the probability of accurately estimating the appropriate value and response 
f()r any given set of circumstances, and the higher the probability of 
successfill performance of the c(~relllony. Unfortunately, the value of social 
honor is no longer as easily calculated because rt-'putations and lives now 
have assumed somewhat different significance. 

The relatively reccnt introduction of cash has coincided with three 
socio-cconomic Clctors that have made this calculus more complex and has 
increased the element of risk involved in the conciliation. Now, a person's 
reputation may have not only a local sociopolitical significance; it lllay be 
vitally connected with the ability to conduct a business or to continue to 
hold a civil servicc appointment or religious position. Similarly, a person's 
l&~ will have not only a sociopolitical significance; also it may represent 
accumulated human capital, such as academic qllalifications, which can 
be translated into earning potential over a given individual's life. These 
attachments create certain problems for a ceremony that evolved in a 
precapitalist gerontocracy that sought to exchange public deference for 
{(lrgiveness and could not have anticipated the new bases of valuing life and 
reputation. 
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The Absellce oj Co/ltmOIl II istonj 

In the past, when disputes typically arose lwtween people who lived within 
a single village or locality, calculation of the value of social honor was 
rdatively straightforward. In villages, which typically comprised 200-500 
related people belonging to four or five extended kin groups that shared 
a common history, a dcgree of consensus about the relative seriousness of 
offenses existed. The social damage and the cost of its redress could be 
calculated by reference to the relative social statuses of the offending and 
offended l~lInilies and the nature of the offense. The agreement arose, in 
part, because offcnses were routinely tried in public by councils of chiefs 
or luno a lllatai. This body, comprised of the heads of all village hunilies, 
routinely met in public, heard the cases, discussed the seriousness of 
offenses, determined punishments in public, and oversaw enforcemcnt of 
their verdicts. Before people were increasingly involved in wage labor, 
much of the village populatioJl attended these council meetings, heard 
these discussions, and were Euniliar with the bases of decisions. The rda
tive status of thc various families was clearly indicated in the village's 
ceremonial ordcr of precedence, or ja'alupega, and was well known and 
understood by all adults. 

These local disputes still occur, but increasingly, incidents that give 
offense also occur in new circumstances and involve individuals who 
are unn-'lated, are not part of the samc polity, and do not share common 
history. These typically arise between unrelatcd individuals and include 
disagreements on sports fields, motor vehicle accidents, workplace disputes, 
and nightclub brawls. Ifoga have resulted from disputes hetween sports 
people and on-lookers, drivers and passengers, drivers and pedestrians in 
road accidents, teachers amI students, employers and ernployees, employ
ees within a workplace, security personnel and patrons, and patrons in 
nightclubs, hars, and hotels. These disputes typically develop suddenlyl'! 
and cannot he monitored and managed like disPlltes within f~lJnilies and 
villages, which involve protagonists who are known to one another and 
that lin fold incrementally and over time. Although these incidents involve 
individuals in the first place, they too have the potential to escalate into 
disputes between aiga and, if not resolved, can hecome disputes between 
the villages from which the f~lJnilies cOllle. 

The Calculatio/l (!f Social Value 

In these new circulllstances, thc calculus becomes complicated by several 
factors. The offender and tht' offended partics may not share a local history, 
which lIlight include knowledge of thc values at which various offenscs had 
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been settled. The protagonists and their associates may have no common 
interests or associations that mediators might invoke as the basis and reason 
for reconciliation. Those involved may not he hound to one another by 
such things as a village or district fa'alupega, or order of precedence, which 
might provide the basis for some starting calculation of the relative status 
of the parties involved. Those involved in planning compensation may know 
relatively little about the other party, which places them at a disadvantage 
in deciding how much cash compensation might he appropriah-'. When 
these are not available, prospects of resolution of conflict are apparently 
lower. Furthermore, as new forms of social and intellectual capital assume 
value in Samoan society, it becomes more difficult to estimate how their 
life might be valued and converted into a sum of cash. Finally, there lIIay 
have been no comparable events to provide guidance to those involved, 
which is further complicated by the need to move quickly to resolve the 
conflict that precludes the investigation that could provide s01l1e guidance. 

Thus, when in 200 I, people sought to establish how much should be 
taken to recompense the family of a young 1I1an seriously injured hy their 
son, they were able to agree relatively quickly on the nt\lnher of ('jne mats, 
pigs, and on who should make up the party. However, calculation of the 
cash component created different problellls: the victim had a university 
degree and an apparently promising career with the public service, but no 
one knew very much about the probable career trajectory of the injured 
party. This led to disagreement over how to calculate an appropriate amount 
of cash and whether the cash was intended to replace forcgone income. 

When the parties involved decided that a sum of $SAT 2,.50()1() would be 
appropriate, it was on the basis of a recollection of a similar amount had 
been paid on another occasion in a nearby village. From the discussion, 
it was not entirely clear that the circumstances were similar, and there 
was no time to check them because the lIIatai were kecn to lIIove early to 
avoid the build up of anger. There was some discussion of the danger of 
proceeding without more information. That focused mainly on the notion 
that the offended l~lJnily also would have expectations of how much cash 
was re<luired to compensate thclII for the injury to their son and that 
these might not coincide with their own. Two possible scenarios were 
canvassed. 

If the amount of cash that they presented exceeded the expectations of 
the victim's family, there would be no problem and their generosity would 
reflect well on both themselves and the recipients. One pragmatist noted 
that, if they exceeded the other party's expectations, some part of their cash 
was effectively wasted, hut even he conceded that it was illlPossihle to 
know this in advance and that it was hetter to be seen to be generous and 
to hring a conclusive end to the dispute. 
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Ilowewr, more discussioll focused on the opposite possihility. If the 
amount offered was less than the victim's family expected, they risked 
offending the family further and increasing their anger over the incident. 
This had two possihle outcomes. In the short term, the offering of all 
amount that was considered too small might be seen as an insult, and that 
would literally add insult to injury. This could lead to an attack on the 
group making the apology that, in turn, could create further injuries and 
ill feeling. A refusal of the apologies and gifts would be humiliating to the 
supplicants and could well turn their willingness to accept humiliation into 
anger. The possihility that someone might say something that could increase 
tension in these circumstances and provoke an attack on them was also 
raised. All of these possibilities could result in the rejection of the apology, 
heightened tension between the two parties, and the continuation of 
disrnptive conflict. 

The concern expressed in these discussions clerived, not from the tradi
tional clements of the ifoga, lmt from the prohlems that arose from the 
inclusion of cash. The chiefs were confident ahout the numher and quality 
of fine mats and the sorts of food that they needed to present to meet the 
demands of custom. Also, they had a relatively clear idea of the other side's 
expectations in respect of these symholic elements. The difficulty arose in 
establishing how one might equate a given amount of cash with a given 
alllount of social offense and foregone income in the ahsenee of precedents 
and of clear guidelines. 

Postpolled Revelatioll 

There is a final element that has increased the risk involved in the cere
mony. In traditional ifoga, the amounts of food that were presented were 
visible to those who had to make a judgment on accepting the gesture. In 
efff:>ct, cash is invisiblt, to those who must decide whether to accept the 
gesture of {()rgiveness and to invite the supplicants into the house to com
plete the cereJllony. The cash, and the amount of the social value that it 
represents, is only revealed inside the house and when the supplicants 
arc surrouJl(led by representatives of the victim's family. This entails an 
dement of risk to the dOllors. If their gift is seen to under the value of 
the offense suffered, {()r reasons outlined earlier, the atmosphere inside the 
house may change rapidly, and it llIay take considerable effort on the part 
of the matai involved to allay anger and disappointment. O'Meara (1990) 
reports that supplicants in a ceremony he \vitnessed had armed themselves 
in case the anger in the house rose to uncontrollable levels and they were 
f()[(.:ed to defend themselves. 
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These sorts of dilemmas may be the reasons why people say that ifoga 
are not performed as frequently as it once was because of the emergence 
of new categories of dispute and the availability of new limns of dispute 
resolution. This presents certain practical problems fi)r the ifoga. Exchanges 
are likely to be most successful when they are regularly transacted and 
when there arc opportunities to observe these: to learn the language of 
the exehangc, the respective values of the items that are exchanged, 
circumstances that might affect these, and bctors that might need to be 
anticipated in performing a successful exchange. 

Cash and Tradition 

But the increasing monetization of the Samoan economy, new fi)fms of 
social capital, and increasing levels of personal indebtedness lIlay spell a 
new role for the ifi)ga. The cash that f~lJnilies arc able to raise at short 
notice to perform an ifoga may not come dose to mecting real losses suf
fered by a victim's hUIlily. If they accept an ifoga, they lIlay feel compelled 
to suspend further action against the offenders, to close the matter. Highly 
indebted f~lJnilies may have reservations ahout taking a course of action that 
could prevent them from seeking compensation in civil courts to meet their 
real economic losses, to settle existing debts, or to maintain their standard 
of living. 

Consider two increasingly likely hypothetical possibilities. A slander 
affects a business person's reputation and results in a major loss of profit. 
Would such a person be willing to settle f()r an exchange that 1lIight recover 
his reputation bllt not the loss of business and profits'? Might such a person 
not prefer to take a civil action for damages against the offender'? Similarly, 
if the death of a well-paid civil servant resulted in the loss of anticipated 
income, inability to make mortgage payments and loss of a house or repos
session of property, would the widow or widower be prepared to settle for 
an ifoga that resulted in the public acknowledgment of the value of the lost 
person and culpability but that did nothing to replace the loss of income 
or to avoid the repossession of the survivors' property? Might they not 
prefer, or be compelled, to take a civil actiOJl for damages against the 
offender? 

A New Role for the Ifoga 

This is not to argue that the ifoga as an institutioll will disappear. In fact, 
in July 1999, when the Minister of Works was shot hy a man apparelltly 
acting f()r two other cabinet ministers,41 two if(lga were performed. The 
taking of the minister's life constituted an affront to the honor both of his 
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hunily and to the district that he represented. Although the representatives 
of the accused men's aiga were undoubtedly embarrassed by the actions of 
their members, they also were well aware of the possibility of retribution 
by either or both the miniskr's offtmcled relatives and constituents. A 
family or villa)!;e has little prospect of successfully defending itself on two 
fronts and has little option but to accept the nccessity of the ultimate 
humiliation of sinmltaneolls self-abasement to two entities. 

In the first, the f~unily of the convicted Illall immediately performcd an 
ifoga at the hOllse of the wife of the deceased. In the second, the village 
from which the murderer came performed an ifoga in the village from 
which the minister came. These ifoga were widely credited with defusing 
tensions that had built around the affront to the murdercd man's immedi~ 
ate family and village of origin and vvith preventing the violence that had 
beell anticipated when the killer had been identified. In that case, there 
was little doubt in anybody's mind that the if(lga was the appropriate means 
of preventing the escalation if not resolVing the dispute. Indeed, it was 
arguably the only means of headin)!; off a more serious dispute that the 
police might haVE' had trouble controlling because of their size in relation 
to the combined size of the hunilics and the villages involved. 

As the ifilga was being performed, the police were arresting the culprits 
and charging thclJI with murder and conspiracy to commit murder. They 
were subsequently tried and convicted in the criminal eourts and sentenced 
to life imprisonlllent for murder. This is increasingly the case in Samoa. 
The ii(lga, which rt'solvcs the questions of f(lregone honor and restores 
relationships betwecn offendcrs and offended, is followed by various 
commercial and criminal proceedings that attcmpt to rcsolve questions of 
compensation and criminality. However, the two spheres can overlap: 
judges may take into account the performance of the ifoga in sentencing 
(Macpherson and Macpherson 20{),5). Judges have, in judgements, attempt
ed to clarify the role of ifilga in the hroader contexts of state law and justice. 
In the case Attorney General vs Matalavea, the judge noted that the ifoga 
performcd after the death of his victim was only one of a number of pelUll
ties which the applicant, a respectcd civil servant, had suffered and listed 
the loss of employmcnt, reputation, imprisonment, as others (Pacific Islands 
Legal Information Institute 20(7). But ncither the judges, nor the victims, 
are as \villing to regard the ifoga as the appropriate place for full and final 
settlement of certain types of dispute. 

Conclusion 

The if(lga has provided a \videly accepted, effective, and valuahle mcans 
of delivering restorative justice, but its future is by no mcans assured. 
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The successful performance of the ifoga depends, to a large extent, on tllt' 
correct estimation by the offender's snpporters of the seriousness of the 
affront and of the appropriate type and level of response called for. Also, 

it depends on the recognition and acceptance by the aggrieved party 
that the apoloh'Y offered is of an appropriate type and level to warrant 
forgiveness. 

As calculation of the value of affront and cost of settlement becollles 
more complex, there is a prospect of miscalculation. When there is a per
ceived disparity between the value of tlw apology offered and that whieh 
is expected, the potential for dissatishldion is heightened, and prosped of 
successful reconciliation is reduced. The consequences of miscalculation of 
value of social affront in an ifoga are dangerous if the aggrieved party is 
provoked into attacking the supplicants, humiliating if the offender's party's 
apology is rejeded as inadequate and costly if the disruption of economic 
activity is not resolved. 

It is probable that the ifoga will continue to be perform cd by offending 
groups to offended groups to resolve the social disjundion caused by 
particular ofhmses, but increasingly it will occur alongside related civil and 
criminal adions. This means that the role of the if()ga will have changcd 
substantially. It will no longer he the sole form of dispute resolution in such 
cases. Instead, it will he an adjund to a process played out at scveral plaCt'S 
at different times. The parties to the dispute will calculate what is to be 
exchanged to restore intergroup relations, and later the offcndcr and the 
courts of the state will determine what is to be exchanged to mcet the 
state's requirements. 

Self-humiliation and symbolic gifts will continue to be exchanged for 
forgiveness in the if()ga, to acknowledge a group's acceptance of responsi
bility of an offense committed by one of its melllbers and will serve to 
resolve the intergroup tensions. But courts will increasingly determinc what 
will be required from the individual offender to resolve tcnsion between 
the individual and the state, victims, and debtors. I Iowever, the spheres will 

remain connected. Judges will continue to take the performance of ifoga 
into account in sentem:ing. They will consider the timing, conduct, and 
reception of the ifoga as mitigating clements in sentencing, but it will never 
be a substitute for sentencing. 
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NOTES 

I. F. J. II. Cratton. a Cambridge-trained anthropologist was Secretary ()r Samoan 
Affairs in thl' New Zealand administration that administered \V('stern Samoa under a 
United Nations Trusteeship. For a summary of his work, see Cratton 198.5. 

2. Some 81 percent of Samoa's land remains under communal tcnure and cannot be 
bought or sold. Its disposition and IISC is determinpd by traditional chiefs in whom it is 
\·('sted. The balance comprisl's land cOldlscated from Cprmans and held by the state as 
a national estall' (14 percent) and freehold land (4 percent; Australian Agency for 
Inll'mational Dl'vl'loptlH'nt, 2008: 4). 

:3. Some 40 percent of till' national population now lives in urban and pcri-nrhan 
areas. 

4. Morl' I)Pople of Salnoan descent now live outside of Samoa than in Samoa. 

,5. Now, then' are stores that specialize in providing food, flne mats for thesf~fa 'a[ave/ave, 
and, where lH'cl'ssary, the credit to pnrehasl' thelll. 

6. Members of Parliament an' n,latiVl'ly well paid allli enjoy significant privileges, and 
e\ery menIlwr of the ruling HEPP party is either a Minister or an Associate Ministl'r, 
which confers highl'r salaries allli better conditions. 

7. For a hdler discussion of this argulllent, see the concluding chaptl'rs of Macpllf'rson 
allli l'viacplll'rson 20(H 

8. Fn'l'hold land and homl's, pcnsiou entitlenll'uts and coutrilJlltions to the Samoa 
National Provident Fuud arl' leveraged frequeutly by this group. 

9. For a compn'll('nsive discussion of this argument, sce So'o (2007) Changes in the 
.\fatai Sljsll"II, () SlIiga i [f' F(t'(l1/w/ai. 

10. Conflicts allli disputes af(' likcned in proverbs to IHwl lilx" which an' to be sought 
out allli crushed bd(Jr(' they can becoml' estahlishl'll. lIead lice can infect tlw scalp and 
heconH' a sourcl' of l'ontinuiug irritation. 

II. Proverbs, such as I{{/ [('(Ii Sf' IIWIIII (' n[n (a place where no pigeons call), are uSl'd to 
e('lebrate Iinnilil's and villages where social peace ami harmony are fonnd. 

12. Thl' bihlical passages quotl'd in l'xplaining the desirability 01" cooperation arc drawn 
froIll the PsalIlls and tile Beatitudes. Thl' hihlical injunctions are rein()rced frequcntly 
with sl'cular provl'rbs that also stress the iIllportanCl' of cooperation. 

13. In tllis disclission, group, entity and unit arl' Ilsed to rd('r to gClwric collectivities. 
For the purposes or this discllssion, group conld rerer eqlIally to a hOlIsehold ((Ita'irale), 
extended kin group (aiga), sllll\illage (pitmlll'I/), village (rill 'II), or district (itlll/W[O). 

14. In fad, f"a'aaloalo nlon' corrl'dly llIl'ans to pay ddl'rence or to show appropriate 
respect to others. The conseqlll'nce of showing either dd(,rence or appropriate respect 
to others is the lIIaintcnam'e or the l'xisting sl'ts or POW('l" relations. 
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1.5. This is ironic because, as a consequence of both academic writing (fllr instance 
Shore 1982; Fre(~lIlan 1983) ami popular fiction hy Samoan authors (f()r instance \VelHlt 
1973, 1974, 1977, WSO, 1986), Samoan society often is seen as relatively a violent one. 

Hi. This is trllf~r of those who remain in the villages ami deriV£' signif1eant parts of their 
income from agriculture ami fishing. The urhall population, which derives significant 
parts of its incollle from salary or wage employment, is typically less involved in and 
directly dependent on the unity of the village or kill group. 

17. It is possible that at sOllle point the n'sources controlled hy a ullit hecollle large 
enough to generate internal cOlllpetition Illr control, which lIlay lead in turn to the 
fraglllentation of the unit. It is likely that these sorts of challenges have hecollle more 
frequent as national law has restricted tlw range of means availahk to 1Il0dem chiefs to 
head off challenw's to their control. 

IS. It is significant that one of the proverbs used in urging reconciliation likens a 
disunited social cntity to a collapsed fish trap, which is totally IIseless until it is rehuilt. 
Th(, proverb, e /(/(1]Je (l fatlla/i, which means literally that thc stone trap has collapsed, 
alludes to the notion that, although all the stone's that make' up the fish trap may be 
present, they cannot catch anything until they are rebuilt again into a trap ami highlights 
the impotence of a divided group (Schultz 19S0, 1.5). 

W. Psalm 133, which begins, "Ikhold, how good and pleasant it is f(lr brdhn'n to dwell 
tog(,ther in harmony," is a popularly cited proverh, as are passages in Matthew .5:.5 and 
.5:9 that assert that the peacemakers shall beconi(' the children of Cod. 

20. Also, it is true that Samoans are p('riodically n'minded, ill public contexts, of San lOan 
and biblical heroes who wcnt to war to protect or restore the honor of the filith, \iunily, 
or a people. 

21. Of course, theJ"(' an' exceptions to this. For instancl" wlH'n nH'n of similar age mcet, 
the untitled will givc respect to the titlel!. 

22. In a society that values individualism, prOlnotes individuality, ami aecepts a principle 
of mcritocracy, these lc'nns lIlay seem insignif1eant. In a socil'ly that values the opposite 
personal attributes, the wcight of thcsc terms assume very negative cOll1lotations. 

23. Proverbs, such as /w fa'alllma tlllill i fall', which nll'ans the disgracl' had its origins 
at homc (Schultz HlSO, 1:3:3), are used to refer to people whose conduct has exposed 
their relatives to otlH'rs' criticism. 

24. This judgment is apparent in fines handed down in village f(}1lo or lIlatai courts. 
Frequcntly, they are levied in taro and pigs and are so heavy that the of(f'mler could not 
possibly pay the fine from his or her own resources. Often, the fiullily has to lew 
its lIlembers to raise the n'SO\1fces to pay the nne. TIll' f(mo lIlay state explicitlv its 
belief that the family mllst share the responsihility fflr faili1lg to teach its meml)('rs. Eve1l 
where the fono docs 1lot make this explicit, bmilil's are rcmi1lded of their collective 
responsibility for tlwir members' c01lduct. 

2.5. In August 2010, the village of Lnmnfi dctl'n1li1led that the IImd of State shollid I}(' 
stripped of the high titlt' Tni Atna bccansl' he had fililed to observe protocols that 
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govertled the relationship bdwecn this high title awl the villag{~ that had the right to 
bestow it by bllilding a slllall strllcture on cllstolllary land associated with the title 
withollt its explicit permission. 

26. At Lona in the Fagaloa District of Upolll, in September 1993, a connict bPlween 
thE' fcmo awl a village matai escalated to a point where the fortner, increasingly frustrated 
by the latter's reillctance to accept its jlldglllent, provoh'd a confrontation in which the 
latter was shot in front of his blllily. National and international puhlicity hllllliliated the 
village and the state's decision to relllove, try, and convict a IIllllll){'r of its lllatai was a 
further, awl probably lllore Illnniliating, experi{~nee. 

27. The others are Jill{e f(['([WI' (or constitntive authority) pille f(['a80([ (or distributive 
allthority), and pille fa'([([og([ (or exploitativ{' authority). For an extewled disCllssion of 
these ()nns, see Va'ai (I \JH9) S([IILO([ F([([II/({lai alld the R,de of [,([IV. 

2S. Fine lllats are th{' clllTem'y of Sallloan C{'[('lllony awl are exchanged and circlliated 
in a nlllllher of eVf'nts that lllark various li{(' crises (see Schoellel 1999). 

:2~). \Vll('ll in 1999, the Minister of \Vorks, Lllagaiau L('vaula Kalllll, was assassinated, 
two ifoga were perf(lnll('(l. 

:30. In the Lona village incident, where a conllict was not resolVl'd early, a chief was shot 
and his llOnl(': v'{,hiclc's and property were hUrtled by untitled lllcn (tmt!elc'a) acting for 
the village chie(s. This incident has led to contilllling conflict within the village, exposed 
the village to puhlic discussion awl SOlll(' ridicllle, and has led to the village council's 
authority heing oVl'rridden by til{' state, in the f(lnn of its police and the court, which 
further lllulliliated its 1lH'lnhers by convicting thelll anel illlprisoning their agents. 

31. \Vlwn III atte rs relllain Ilnresolved, evell uOflnally routine ellcOllllters between 
nH'lIIbers of the parties imulved are potentially dangerous because the aggrieVl'd party 
lIIav feel honor-bound to exact retriblltion. Mov('nH'nt of the offenders around their 
daily activity lIIay constitute provocation and prodllce outbreaks of conllict for silllilar 
reaSOIlS. 

:3:2. U mesolved disputes lIIay escalate qllickly, ami the absence of a mobile police force, 
which is able to intervene physically in ('nough nllnllH'rs to guarantee a continued peace, 
places a prellliulIl on orderly resolution of intergroup conflicts. 

:3:3. From the Sallloa tertns ilil or pito, which lIIean side or end in relation to ,motit(,r. 
This side Blight he one part of a lillllily in relation to another, on(' fillllily in rE'lation to 
anotiwr, or a village in relation to anoth('r. 

:34. \Vh('II, in 2009, the village of Vaillloso refllsc,d to acccpt an i I()ga, an extended public 
discussion occurred arollnd til(' raritv of refusal, whether this was a violation of CUStOlll, 
anc! circillnstances in which ifoga lIIight be refused. 

:3,5. O'Meara reports that after a successful j{()ga, he saw nl('nllH'rs of the f()rgiven group 
rl'nlo\'ing concealed weapons frolll tll('ir clothc's amI exprcssing relief that thf~ procecd
ings had gone well and that it hac! not be('n lIecessary to use the weapons they had 
takcli. 
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:36. This is gellcrally a statement of intcnt and is not always cntircly succ;cssful. Peoplc 
who arc closely related to the victim may, in pcriods of ac;utl' psyc;hological strcss or 
uIlder the influcnce of a\c;ohol, engage in retaliation, hilt these acts occur withollt thl' 
sanction of the village and arc individual acts. 

37. Ifoga have I)('c,n performed within Sallloan diasporic populations and betweeu 
Samoan and other populations as in Logan, N.S.'N., hdween Sallloans and Ahoriginal 
comllllmitic,s in 2009 and betwecn Micronesian amI Samoan c;ollllnunitil's in Honolulu 
in 2008. 

38. These figures were provided hy people who had bl'en a part of or who had witnessed 
c;erclllonies and llIay not represent tIll' filII rangc of gifts that have heen prcsented on 
these occasions. The highest flgme was cited in a 2007 case in thc Court of Appeal 
(Attomey GCIleral vs Matalavea [2007]). A full discussion of this case can be f(lUnd 
c1s('wlwrt, (Pacific Islands Legal Inforlllation Institute 2(07). 

39. For instance the C[c,w of an interisland vcssel were playing cards and drinking beer 
when a dispute developed hdwe('n two friends. In the ensuing struggle, 011(' man was 
pushed into a rail ali(I sustained a skull fractun' from which hl' died. In anothl'f casc" a 
tfuck driver collided with an unrelated lllotorcyclist who subsequently died frolll injuries. 
In still another incident, a husband killed a lllan whill' (kf'l'nding his wi 1(' from a 
disgruntled employcc, (Pacific Islands Legal hll()f)nation Institute 2(07). 

40. In September 2010, SATI is equivalcnt to NZDO.58; US()0.:3:3 

41. Luagalau Levaula Kalllu was shot by Lealil Vitall', who according to his conl('ssion, 
was acting on instructioTlS of' his f'ltl)(,f, LeaEI Vitale, and 1('lIow nlinister Toi Aukuso 
Kane. The son pkach'd guilty and was convicted of' Illtmkr and sentencl'd to death. The 
othefs plcadl'd not guilty but were found guilty amI sl'ntl'ncc'd to death. All sentences 
wefe subsl'quently cOlllllluted to lif(, illlprisonnH'nt. 
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